Historiographic Tendencies in the Septuagint

Historiographic tendencies in the Septuagint are embedded in the general
tendencies of Jewish Literature in the Second Temple period. There are
also, however, analogous tendencies within Greek historiography and Hel-
lenistic philology on Homer. Some methodological remarks will clarify the
limitations of our approach.

1. On Method

At the beginning, some annotations on method are necessary.

1. There are only a few theoretical remarks on writing history in ancient
Jewish sources.! We have only implicit, sometimes ambiguous indications.

2. The majority of the portions of the Septuagint that deal with Israel’s
history consists of translated texts, not original compositions. A translator
does not provide a treatise on history per se; he can only reflect what is
present in his Vorlage. The freedom to shape tradition is more restricted,
for example, than the freedom of the Chronicler when re-writing the books
of Samuel and Kings.

3. The character of translation varies. Some translations are oriented
towards the target language, whereas other translations are more faithful to
their Vorlage, even at the level of representing individual graphemes.?

4. Presupposed Hebrew Readings of the Septuagint are sometimes close
to readings in Qumran or in the Samaritan Pentateuch.’ In many cases, the
Septuagint did not initiate but simply attests a developing tradition. It
seems correct to assume a milieu of Hebrew- and Aramaic-speaking
scribes* who were responsible for most of the changes whereas the transla-
tors felt obliged to represent their source text.

5. The secondary character of the Septuagint text-form is by no means
always obvious especially with regard to the historical books.’ In many

! Cf. Jesus Sirach, prologue, on translation; 2Macc 2:19-32, on shortening; Josephus,
JW, prol.; Ant., prol. Against Apion, prol.

2 KREUZER, “Textverstdndnis.”

3In Exod 13:4%", the syntagma “at this day” is deleted in order to avoid a contradic-
tion to Deut 16:1 (Israel left Egypt during nighttime). In Exod 20:185P, the phrasing “all
the people saw ... the voice...” is avoided: It is not possible to “see” a voice.

4 VAN DER Koo, “Zum Verhiltnis von Textkritik und Literarkritik,” 198—200.

5 On 3Kingdoms, cf. MEISER, “Basileion II1.”
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cases, the lively scholarly debate demonstrates that arguments can be in-
verted.

2. Tendencies of Historiography in Early Jewish Literature

Even in the earliest sources, Jewish authors retold history according to
their own theological perspective. As a sample corpus for the study of the
subject, I will deal with Chronicles, the book of Tobit and the work of
Demetrius the historian. Although the last of these already presupposes the
Septuagint, it is useful to consider the tendencies of Greek historiography
with regard to both its motivation and style.

For Greek historiographers, different motivations are decisive for their
approach. Herodotus intended to preserve the memory of the remarkable
deeds of Greeks and Barbarians.® The aim of Thucydides was not mere
pleasure reading, but to be of use to anyone who wanted to recognize the
past in order to anticipate the future, which unfolds according to consistent
human nature.” Xenophon’s Agesilaos is a protreptic work meant to en-
shrine the virtue of the hero.® Duris of Samos did not intend to enrich his-
tory with falsehood but sought to make reality more understandable by
imitating human self-presentation.’ Polybius intended to teach those who
were curious'’ how to deal better with present circumstances.'!

The book of Chronicles has limited analogy to Thucydides with regard
to its protreptic aim and also to Herodotus with regard to its theological
convictions.?

With regard to the way they present history, it seems misguided to com-
pare Chronicles with Herodotus or Thucydides. The latter two offer their
views without association with any source texts, and their intention is to
present history as it really happened. Herodotus reflects — to mention ex-
amples only from the first book of his History — on his literary style!* as

¢ Herodot, 1:1, LCL:2.

7 Thucydides, 1:22.4, LCL 108:38-40.

8 Xenophon, Agesialos 1:1.1, LCL 183:60.

°® LENDLE, Einfiihrung, 187.

10 Polybius, 2:56.10-13, LCL 128:376-378.

1 Polybius, 9:25.2, LCL 159:56.

12 Cf. MEISTER, Geschichtsschreibung, 38: Herodotus’s theological convictions are
comparable to the archaic convictions of Sophocles whereas we do not find influences of
sophistic thinking and its rationalism.

13 He mentions cataphoric (1:106.2; 148.1; 185.1) and anaphoric (1:130.3) references;
he marks the finishing of a paragraph (1:92.4) or a digression (1:140.3). Sometimes he
marks his decision what to present (1:177.1; 192,1; 194.1). Sometimes he presents dis-
tinct versions side by side (1:1.1-1:45.3; 27.2; 95.1).
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well as his dependence upon eyewitnesses'* and the varying degree of cer-
tainty regarding their accuracy.'” Thucydides, who is more critical, dis-
cusses the judicious use of sources, historical analogy, and examination of
archeological and topographical conditions.'®

Remarks of this kind are of course absent from the translated parts of
the Septuagint. There are, however, observable tendencies that are analo-
gous to the tendencies in ancient philology on Homer, beginning in the
third century BCE.!” Homeric Philologists had to deal with a text that was
not concerned with contemporary history. Their intention was to remove
historical errors and any internal inconsistencies from Homer since they
considered it a work of poetic value.'®

The book of Tobit is by no means a historiographical work. Yet it nev-
ertheless contains tendencies comparable to those in Jewish historiog-
raphy, especially Torah-orientation'® and intertextuality.?

The Chronicler?' occasionally uses more precise characterizations of
texts,?? offers pluses that agree with other biblical texts*} or terminological
references** He also fills gaps,?® gives names to anonymous figures,?® adds

14 Herodotus, 1:34.8; 82.8; 94.2; 180.3.

15 Herodotus sometimes refers to knowledge based on experience (1:105.3; 131.1;
140.1, 2; 170.1; 171.2; 196.1), sometimes to plausible history (1:145.1; 172.1; 214.5),
and sometimes to mere presupposition (1:57.1; 97.2; 172.1). Occasionally he notes his
distance (1:153.1; 187.5; 201.1) or explicit skepticism (1:75.6; 182.1) of a tradition
known to him.

16 MEISTER, Geschichtsschreibung, 50.

17Cf. already LIEBERMAN, Hellenism, 37.

18 Of course, ancient philology on Homer covers many more topics, cf. pp. 5-10 in
this Volume.

19 Tobit is living “according to the Law of Moses” (Tob 6:135%X, 8:1LXX:S),

20 We should note references to Gen 12—50, but also to the book of Job.

2! Concerning the comparison between the books of Samuel/Kings and the Chronicler
cf. KALIMI, Geschichtsschreibung.

22 2Kgs 22:16 characterizes Deuteronomy in general (“all words of this Law”) as an-
nouncement of disaster, but this is true only for texts like Deut 28:15-68. Therefore, the
Chronicler switches in 2Chr 34:24 to “all the curses”.

23 1Chr 11:23 adds elements of Sam 17:4, 7 to the presupposed text 2Sam 23:21.

24 According to 1Kgs 9:25, Solomon makes offerings three times a year. 2Chr 8:12
adds the reference to the festivals mentioned in Deut 16:16: Only there the phrase “three
times a year” is used with regard to the offerings (KALIMI, Geschichtsschreibung,
60-61).

25 1Chr 11:5a explicitly mentions the subject of the remark: “Here you do not come
in” of 2Sam 5:6b. Further, c¢f. 1Chr 21:15 and 2Sam 24:16

26 In 1Sam 16:6-13; 17:12, only the first three brothers of David are mentioned by
name. But 2Chr 2:13—15 offers seven names. 2Chr 23:1 adds the names of the military
leaders who made a conspiracy against Athaliah, in comparison to 2Kgs 11:4 (KALIMI,
Geschichtsschreibung, 70; he offers further examples of such secondary naming in early
Jewish literature).
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place names,”” and offers cataphoric and anaphoric®® references. Some-
times, however, the opposite is true: He is willing to omit superfluous
names® and details.*

Other modifications are part of his specifically theological strategy. He
omits ideas that do not agree with his own convictions. Legitimate continu-
ity involves only the southern kingdom.?! He almost completely omits the
history of the northern kingdom.*? On the other hand, he inserts elements,
especially from Deuteronomy, to present some characters as living in ac-
cordance with the Torah® and others as living contrary to God’s com-
mands.>* Divine justice is realized in history by the so-called Tun-
Ergehen-Zusammenhang. Examples are well-known. Jehoram of Judah is
oppressed by the Philistines and the Arabs, but also by an incurable disease
that he contracted because he had forsaken God (2Chr 21:11-20).*° Simi-
larly, the army of Joash was delivered into the hand of Aram because he
abandoned the Lord (2Chr 24:24).3¢ On the other hand, the cities of Judah
were never conquered thanks to the piety of Hezekiah (2Chr 32:1 diff
2Kgs 18:13). The long-term kingship of Manasseh was possible because of
his repentance (2Chr 33:12).

The Jewish historian Demetrius explains how it was possible for Jacob
to have had twelve children within eight years.>” Another focus of his work
is the length of the distinct periods of Israel’s history from Adam until the
beginning of the captivity in Egypt.*® Further, he deals with theological

27 Based on Jer 46:2, the Chronicler adds the name Carchemish in 2Chr 35:20 for the
battle mentioned in 2Kgs 23:29 though the two references, 2Kgs 23:29 and Jer 46:2, refer
to distinct events (KALIMI, Geschichtsschreibung, 76).

28 1Chr 18:8 (similarly 2Sam 8:8'%X) states that Solomon used the spoils from Da-
vid’s battle against the Philistines for the construction of the temple in Jerusalem. On the
other hand, 2Chr 13:1, differing from the Hebrew equivalent 1Kgs 6:1 explicitly refers to
the epiphany of God at the threshing-floor of Araunah.

2 Cf. 2Chr 32:21 with 2Kgs 19:37.

30 Cf 1Chr 21:4 with 2Sam 24:5-7.

31 Cf. 2Chr 13:4-12. This text is a plus in comparison to 1Kgs 15:1-8.

32 Luke-Acts is shaped by a similar concept. The continuity of gentile Christians with
the beginnings in Jerusalem is guaranteed only by the twelve apostles and Paul. We can-
not be sure, however, whether analogy or genealogy is the model to explain this parallel.

3 Cf. KALIMI, Geschichtsschreibung, 115-143.

3 The terms 98w and w17 of Deut 18:9-12 are decisive for interpreting the premature
death of Saul owing to his inquiry of the medium (1Chr 10:13, referring to 1Sam 28) and
the temporal disaster for Manasseh by his acting as medium (2Chr 33:6).

33 This text is a plus; cf. 2Kgs 8:16-22.

36 Similarly, 2Chr 25:20 gives reason for the defeat of Amaziah of Judah against
Joash.

37 Eusebius of Caesarea, Praep. Ev. 9:21.3-5, GCS 43/1:508-509.

3% Busebius of Caesarea, Praep. Ev. 9:21.18, GCS 43/1:511.
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and historical problems of Moses’s marriage to Zipporah of Midian.* An-
other subject of his work is the internal consistency of the Book of Exodus.
How was it possible that the Israelites had weapons with them when they
had planned to leave the land only for three days? His answer: They used
the weapons of the drowned Egyptians.*’

Summarizing some aspects of the Jewish literature of the second centu-
ry BCE., we can state the following: Jewish authors refer to Israel’s history
parenetically when addressing Jewish readers but apologetically when ad-
dressing a non-Jewish audience. A series of examples illustrates God’s
creating glory within Israel (Sir 44:2), the saving activity of God’s wisdom
(Sap 10:1-21; cf. Sap 9:18) and the faithfulness of true Israelites (1Macc
2:51-60).*! Within apocalypticism, the divine announcement of the future
also concerns the present; in practical terms, this notion functions as the
establishment of faithfulness to God of Israel and to his commandments.
Authors like the Samaritan Anonymus, Eupolemos, Ps.-Hecataios II., Cle-
omedes Malchas, and Artapanos illustrate Israel’s antiquity and its superi-
ority in comparison with the surrounding non-Jewish culture.

3. Historiographic Tendencies in the Septuagint

Historiographic tendencies in the Septuagint are comparable with tenden-
cies within ancient Homeric scholarship. One of its axioms has been that
the text to be established as a critical edition should be coherent, conform
to real life, poetically valuable, and free from mistakes.*> Within the Sep-
tuagint, we find the tendency to avoid internal discrepancies or correct the
presentation of how an event unfolded, whereas we do not see efforts to
correct biblical texts by means of external sources on ancient history. Both
theologically motivated changes concerning the notion of God and idealiza-
tion of certain characters are consistent with the Hellenistic philological ap-
proach to statements categorized as erroneous, which were subject to text-
critical emendation. The category of ampemés traces back to the category of
mpeméc® within philosophical debates.

3 How can Moses marry Zipporah without contradicting to his own law (Deut 7:5)?
He recognized her offspring from Abraham from her name. But how it is possible that he
married her though he lived in the sixth generation after Abraham, she in the seventh?
Demetrius refers on the distinct age of Abraham during Isaac’s birth (Eusebius of Caesa-
rea, Praep. Ev. 9:29.1-3, GCS 43/1:528).

40 Eusebius of Caesarea, Praep. Ev. 9:29.16 fine, GCS 43/1:538.

41 Cf. Diogenes Laertios 2:11, LCL:140 on the reception of Homer.

42 DORRIE, “Zur Methodik antiker Exegese,” 129.

4 Cf. Cicero, Nat. de. 3:64, LCL 268:346; Dio Chrysostom, Or. 12.52, LCL:56-58;
Plutarch, Is. 78,383a, LCL:184; cf. Xenophanes, Frgm. 1 (ed. Diehls and Kranz, 127).
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3.1. Detail-oriented Modifications

Homeric philologists criticize ill-suited* or literarily odd*® phrases, but
also anachronisms*® or (apparent) mistakes, for example, concerning zool-
ogy ¥

Analogous corrections in the Septuagint are indirectly part of this study.
The Bible as a reliable source of historical knowledge must be free from
mistakes even in irrelevant details. There was, however, no consistent ap-
proach to such corrections, perhaps in order to avoid introducing illegiti-
mate changes into the text, which became authoritative.*® Part of this de-
tail-oriented modification is the distinction in rendering the plurale tantum
DMK with 6edg or Beoi*®, according to the specific context.

Gen 7:2-3 reports God’s command concerning how many animals Noah
should take into the ark. In the Masoretic text, the distinction between un-
clean and clean animals concerns only land animals but not birds. Yet ac-
cording to Lev 11:13—-19 and Deut 20:25 some bird species are also un-
clean. Therefore, Gen 7:3"*X adds an appropriate distinction. It is not pos-
sible for God to contradict himself.

In 1Sam 1:23M7 it is not clear whether Hannah’s words or God’s words
will be fulfilled. 4Q51 i 5 and 1Sam 1:23Y*X attest a more nuanced ver-
sion: It is God’s word that will be fulfilled. The Qumran parallel is a wit-
ness to scribal corrections also appearing in non-Hellenistic Judaism.

According to Jer 26:2MT, the prophet should address “the cities of Ju-
dah” within the temple court. But it is impossible for cities to be situated
inside the temple. Therefore, the Septuagint translator omits the word “cit-
ies” in Jer 33:2%X 3% Biblical metaphorical style would not justify a liter-
ary rendering in this case.

4 According to Aristarch of Samothrace, the term dais in /. 1:5 is ill-suited; it refers
to regularly meals of human beings and is not applicable to the meals of the primitive
ancestors or of wild beasts. PFEIFFER, Geschichte der klassischen Philologie, 146, points
to peripatetic studies on pre-history as a background for Aristarch’s critique.

45 Zenodot rejects I1. 15:64-76 due to its lack of precision; these verses remind him of
Euripides. Cf. VAN THIEL, ,,Der Homertext in Alexandria,” 23.

46 Cf. WILSON, “Griechische Philologie im Altertum,” 97.

4T For examples, see PFEIFFER, Geschichte der klassischen Philologie, 150, 260.

48 1 cannot deal here with the new debate on the canonicity of the text that became the
Bible; cf. MAIER, “Zur Frage des biblischen Kanons.”

4 Cf, e.g. Exod 22:28; Ruth 1:15. In other cases, the translators chose solutions that
do not deal with the uniqueness of the God of Israel.

0 Jerome, in Ier. 5:36.3, CCSL 74:253.
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3.2. Avoiding Internal Discrepancies

Within Homeric philology, Zenodot rejected (the usual term is &fetéw)
some passages that were inconsistent with others in Homer. He did not
delete them but rather categorized them as inauthentic.’! Aristophanes of
Byzantium (ca. 265-190 or ca. 257-180) was more cautious in making
such judgments. He re-integrated many passages that had been rejected by
Zenodot but also excluded other passages owing to what he considered
their poor style.

These kinds of evaluations were impossible for the translators and
transmitters of texts that became authoritative within Judaism and Christi-
anity. They had to use other strategies.

Gen 2:2MT places the completion of creation in the seventh day, but Gen
2:2LXXSP (similarly Jub 2:16, 25) place it at the sixth day to avoid any con-
tradiction to the Sabbath commandment. Again, it was seen as impossible
that God should contradict his own commands. The parallelism between
the Septuagint, the Book of Jubilees and the Samaritan Pentateuch proves
once more the existence of such tendencies in non-Hellenistic Judaism.

In Gen 22:2, the word T'n* (“only one”) in the description of Isaac is
rendered by dyamytés (“beloved”), perhaps due to the birth of Ishmael.?
According to John William Wevers, however, the terms “the single one”
and “the beloved one” were synonyms at this time; therefore, this render-
ing is not a distinct example of exegesis.>

The tale of Moses’s call in Exod 3 includes the phrase “mountain of
God” (Exod 3:1MT). The translator omitted the reference to God. “The
shorter text is fitting, since God has not yet appeared to Moses; it is thus
premature to designate it as mountain of God”.>*

The tale of Saul’s rejection includes the remark “Samuel did not see
Saul again until the day of his death” (1Sam 15:35). In 1Sam 19:24MT,
however, it is said that Saul “stripped off his clothes, and he too fell into a
frenzy before Samuel.” 1Kgdms 19:24 corrects: “he fell into a frenzy be-
fore them” (the company of the prophets), in order to avoid any discrepan-
cy with 1Sam 15:35.%

Within the discussion of the “ark of covenant”, 2Sam 6:1 says that
David danced before the ark of the Lord with music instruments. Instru-

4MT

S PFEIFFER, Geschichte der klassischen Philologie, 282. This kind of judgment has
been abandoned owing to insights into the character of such traditions.

52 SPEISER, Genesis, 163.

33 WEVERS, Genesis, 316.

5 WEVERS, Exodus, 25.

55 LESTIENNE, Premier Livre des Régnes, 322.
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ments are typically used for music but not for dance; therefore, the transla-
tor changed the phrasing.>

Other passages are more disputed, e.g. the number of those born to Ja-
cob (70 according to Gen 46:27MT; 75 according to Gen 46:27%X). The
number 75 reappears in Exod 1:5 but not in Deut 10:22. Barthélemy con-
siders the number 75 to be original;’’ Giinther Stemberger supposes that
this number arose in the Hebrew tradition,”® whereas Jiirgen Ebach favors
the theory of translator exegesis: He added the five people mentioned in
Gen 46:20 (the offspring of the succeeding generations).>’

3.3. Historical Corrections

Historical corrections are based on the study of biblical texts, not on in-
formation independent of the biblical tradition. These corrections are most-
ly driven by the desire to avoid inner-biblical discrepancies. This tendency,
however, appears in relation to more than just historical matters. There-
fore, I have collected the following historical corrections in a separate sec-
tion.

The conquering of the holy land, the exile under the Assyrians and Bab-
ylonians, and the post-exilic history are all subjects that should be present-
ed without internal discrepancies.

In Gen 35:128%X the translator added a plus (ool €otat) to avoid a dis-
crepancy between the perfect ool 0é0wxa and the conquest that had not yet
taken place from the internal perspective of the Genesis narrative. ® In
Num 26:16, the translator added 0¢ in order to distinguish between the
generations that died in Canaan and those that died wandering in the wil-
derness."!

Josh 13:2 includes a list of territories not yet conquered and Josh 13:13
a list of nations not driven out by Israel. In both cases, the translator adds
the plus yavavaios. Perhaps he had V. 3 in mind®? or Josh 15:63; 16:10;
17:12-13, 16; Jgs 1:19-35:% Canaanites are still inhabiting some territo-
ries; they have not yet been conquered.®*

6 He did not omit, however, the scenery of a dancing king (cf. 2Reg 6:20-21).

57 BARTHELEMY “Les Tiqquné Sophérim,” 106-107.

8 STEMBERGER, “Stephanusrede,” 233f. DURHAM, Exodus, 2, refers to 4QEx®.

% EBACH, Genesis 37-50, 437 (Lit!). The “nine” offspring of Joseph in V. 27a arose
from the difference between 75 and 66 (Gen 46:26). Cf. also WEVERS, Genesis, 786.

% Cf. SCHAPER, “Exodos,” 223, referring to EVANS, Verbal Syntax, 148. Similarly,
WEVERS, Numbers, 463, argued in the same way in his comment on Num 27:12, concern-
ing the rendering éyw d{dwwt (present) of *nni1 (perfect).

61 ROSEL/SCHLUND, “Arithmoi/Numeri,” 497.

92 BOLING, Joshua, 333.

93 BUTLER, Joshua, 145.

% DEN HERTOG, “Jesus/Josue,” 638.
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Amos 6:9"%X (or its Hebrew Vorlage®) includes a plus (xal Aeddnoov-
Tal ol xataAotmol) that diminishes the threat of disaster. This phrase may
have been motivated by Israel’s post-exilic history: It is impossible that
Amos would have been ignorant of the turn after the exile.®

In Papyrus 967, the order of Dan 7; 8 is re-arranged so that the visions
sent to the prophet during Belsazar’s lifetime come before the tale of
Belsazar’s death (Dan 5:30).%7 In the same codex, the marriage between
Cleopatra — the daughter of Antiochus III — and Ptolemaeus V Epiphanes is
described in Dan 11:17 as arranged “in order to destroy him” (MT: to de-
stroy her). In fact, Antiochus III did not intend to destroy his own daughter
but rather to influence the Ptolemaic king.®® This is one of the few exam-
ples of correction according to a non-biblical tradition.

The appearance of what could be a correction tendency in a reading is
not always the best explanation of how the reading came about. According
to Josh 5:6, the Israelites who were born in the wilderness were not cir-
cumcised. But the different text-forms vary in the stated duration of this
period. Josh 5:6MT reads “40 years” while Josh 5:6"%X reads “42 years.” It
may be that the translator may have combined Num 10:11 (the departure
from Sinai in the second year, in the second month, on the twentieth day of
the month) with Num 14:33-34 (forty years of wandering).® There are,
however, other possible explanations of the additional xai ddo. It may be —
or presuppose — a doublet (71w 01w instead of Miw) that arose either by
mere mechanical repetition’® or as a product of the intention to represent
each element of a corrupt source text.”! Many researchers ascribe this
change to the translation process;’? in my point of view, however, a correc-
tion within the Hebrew scribal milieu is possible as well. In general, we
should avoid hasty conclusions.”

% WOLFF, Dodekapropheton 2: Joel und Amos, 3.

% Cf. SCHART/ DAFNI, “Amos,”, 2355.

7 Cf. KREUZER, “Papyrus 967,” 75f.

% NEEF, “Daniel,”, 3044.

% MOATTI-FINE, Jésus (Josué), 118.

70 HOLMES, Joshua, 30; BOLING, Joshua, 184. Cf. also Tov, “Midrash-Type Exegesis
in the Septuagint of Joshua,” 158.

71'On the phenomenon of double translation in the book of Joshua cf. DEN HERTOG,
Studien zur griechischen Ubersetzung des Buches Josua, 821f.

2 BUTLER, Joshua, 55; ROSEL, “Die Septuaginta-Version des Josuabuches,” 206;
SIEGERT, Einleitung, 295. VAN DER MEER, Formation and Reformulation, 356 does not
exclude a changing already within Hebrew tradition. Nevertheless, he favorites an altera-
tion introduced in the translation process. The main arguments are the lot of changings
and the chronographic interests by authors like Demetrius and Eupolemus.

3 The same is true concerning the place of the assembly mentioned in Joh 24:1 (cf.
DEN HERTOG, “Jesus/Josue,” 654). In Jdgs 10:8, the phrase “in that year, 18 years” is
surprising. Cod. B offers xaipés. We can interpret this reading either as a correction or an
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3.4. Intertextual Harmonizations

Sometimes new connections appear concerning salvation history. The term
wPwtds connects the tale of the flood in Gen 6-8 (Hebrew: nan)”™ with the
tale of the ark in 1Sam 6 (Hebrew: n1R). The tale of the call of Joshua in
Num 27 includes in V. 12 the command, “Go up this mountain of the Aba-
rim range, and see the land that I have given to the Israelites.” Yet Num
27:12%X reads as follows: “Go up into the mountain that is on the other
side (of this Mount Nabau), and see the land Chanaan, which I am giving
to the sons of Israel for a possession.” The plusses Xavaav and év
xatacyéoel enhance a connection to God’s promise in Gen 17:8 (xal dwow
néoav Ty yijv Xavaav eis xatdoyeow aloviov).” The same term is applied
to both the worm that attacked Jonah’s plant (Jonah 4:7; Hebrew: ny5in)
and the worm that made the manna go bad (Exod 16:20; Hebrew: p5in).”®
The graphical similarity between Y510 and ny9in suggests that a correction
had already arisen in a Hebrew milieu. In Isa 11:1, the terms pafBdog (only
here for qvn) and &vbog are reminiscent of Num 17:23. The figure an-
nounced in Isa 11 is a high-priestly character.”” 2Reg 24:25 includes a hint
of Salomon’s expansion of the altar.

Sometimes other details are of interest. 2Reg 14:27 offers a cataphoric
reference to the fate of Abessalom’s daughter. The Greek text of 1Kgdms
10:1, however, is heavily disputed. In the present form, this text includes a
connection to 1Sam 9:16—17 and to Exod 3 that is missing in the Hebrew
tradition. Is the Septuagintal plus the product of exegesis in translation,’
or is the minus of the Masoretic text the result of omission due to homoi-
oteleuton?”’

3.5. Actualizations

Actualizations imply anachronism, which has parallels not in historiog-
raphy but in Alexandrian philology. Corrections to Homer were made,
“whenever it was not in conformity with the manners of the court of the
Ptolemies or the customs of certain Greeks.”*°

inner-Hebrew development: 71w would have been altered to 1 (xatpds is a common ren-
dering of this term).

" That the translator of Exodus rendered 72n not with xtBwtés but 6iBis is not the re-
sult of salvation-historical factors, but rather owing to his notion of the scenery. For this
term, we also have archeological references. Cf. LE BOULLUEC/SANDEVOIR, L'Exode, 80.

75 ROSEL/SCHLUND, “Arithmoi/Numeri,” 500.

76 HECKEL, “Jonas,” 2404.

77 v AN DER KOOIJ/WILK, “Esaias,” 2534.

78 TSUMURA, First Samuel, 282; LESTIENNE, Premier Livre des Régnes, 210.

7 MCCARTER, [ Samuel, 171.

80 LIEBERMAN, Hellenism, 37.
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In the Septuagint, topographical and ethnic terms were actualized owing
to contemporary interests.®! We observe tendencies not only to modernize
the terminology of administration,® but also of loyalty to the ruling Ptole-
mies® and to harmonization with Ptolemaic law.3* These tendencies do not
exclude others that entail dissociation from the Egyptian context® or from
Hellenistic religious practice in general.’ Sometimes there appears to be
an attempt to locate the ancestral history in general in Egypt®’ or to empha-

81 The term DX is often rendered by Z0pia (Gen 33:20; 2Reg 8:5 etc.), DI DI or
178 by Megomotduia (Gen 24:40; 28:2,5), the term D'nwHa by dAAddulot (1Kgdms 4:1
etc.).

82 For example: In Exod 3:16; Num 22:4; Josh 23:2, the term yepouaia is used design-
ing the Israelites. In Num 1:20, d%uog is the rendering of nwawn. In Lev 19:16; Deut
28:32, the term &Bvog for “Israel” is an application of constitutional terminology. The
rendering #yoduevos for T3 uses a title for the leading priest that is common in Egyptian
papyri. vmopvnuatoypados (1Chr 18:15; Isa 36:3, 22) is the title of a leading officer in
the Ptolemaic court.

8 Exod 22:28'%X is an admonition to loyalty. Blasphemy against foreign deities is
forbidden (the translator interprets onbx as plural); cf. Philo, Vit Mos II 205. The transla-
tor of Lev 11:5 avoids the rendering of 1aw (hare) by Aayws in order to avoid any allusion
to the name of Lagos, father of Ptolemaeus I. The translator of Deuteronomy avoids the
term Pacgtieds in Deut 17:15 (BICKERMAN, Jews, 108), and the term 6pdvog in Deut 17:18
(PoLA, Deuteronomium 17-20, 571). This tendency of loyalty, however, is missing in the
Septuagint of the Twelve Prophets, cf. DOGNIEZ, “‘Lost in Translation’,” 195. Cf. fur-
ther, SELEZNEV, “Replacing 750 with dpywv in the LXX,” 313, who names an anti-
monarchic tendency within Israel responsible for the rendering of 791 within (parts of)
the Septuagint.

8 The Translator of Deuteronomy interprets Deut 21:10 not as “you take them [i.e.,
the enemies] captive” but “you take as plunder their booty”; cf. Wevers, Deuteronomy,
339. Slave trade was an exclusive royal right. Deut 12:11, 26 offers the term émidéxatov,
perhaps in connection with the secular tax called déxatov.

8 Isa 19:5 offers the rendering Aads pou év Aiydmrolg for omwn ny in order to avoid the
concept of “Egypt” as “my people”. The Ibis is listed among unclean birds (Lev 11:17,;
cf. GORG, “Die Septuaginta im Kontext spatdgyptischer Kultur,” 118f. In Isa 65:11,
daipwyv and TUxn render the names of the deities Gad and Meni of the Hebrew text.
Agathos Daimon, combined with Agathe Tyche, was venerated as benevolent deity in
Alexandria. Concerning the reading 7§ BaaA in Jer 2:8, Andreas Vonach suggests an
allusion to the Isis-cult (VONACH, “leremias,” 2739).

8 In the third and second century BCE, astarts or pile-oracles were obsolete. Instead
of that, the translator of Deut 7:5 refers to the “holy groves” (&Aom), the translator of
1Sam 15:23 to bird signs. The translation of Deut 23:18 includes an addition prohibiting
the participation in non-Jewish mystery cults (TILLY, Einfiihrung, 78). Dan 1:20MT com-
pares the princes of Judah with magicians and enchanters. Instead of this, in P967 “soph-
ists and philologists” are named, in LXX “sophists and philosophers.” The princes of
Judah by no means are comparable to magicians!

87 ROSEL, Ubersetzung, 241.
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size the importance of a Jewish presence for the non-Jewish populace.®®
With regard to some prophetic books, scholars debate possible tendencies
of actualization towards contemporary history. Arie van der Kooij identi-
fies the high-priest Simon (he died 134 BCE) as the king mentioned in
Zech 9:9f.% Thomas Pola connects the reading Ioudag in Zech 14:14 (in-
stead of Iouda) to Judas Maccabaeus.”®

Such tendencies are visible also in certain details that are theologically
irrelevant.”! The translator of Num 1:24-25 rearranges the order of the
tribes of Israel to align with Gen 35:22-26. Similarly, he changes Num 26
in some details out of a concern for coherence with Gen 46.°> Within the
book of Numbers, there are different traditions concerning the age when
Levites begin their service in the tent of witness (30 years according to
Num 4:3, 23, 30MT vys. 25 years according to Num 8:24). Num 4:3, 23,
30L%X offers the reading “25 years”.

As for chronological changes, it was not historical knowledge derived
from other sources that was decisive, but rather various ideas modified
according to different necessities. In comparison to the Masoretic Text of
Genesis, the Septuagint offers longer periods: In the Septuagint, “the time
from creation to the flood ... is 2242 years in Gen over against 1656 years
in MT and 1307 years in Sam” (i.e. the Samaritan Pentateuch).”® There is,
however, no consensus within scholarship concerning what motivated this
difference. According to Martin Rdosel, the translator intended to align the
completion of temple construction with the 5000 year after the creation of
the world.”* According to Gordon Wenham and Folker Siegert, the deci-
sive factor was proving priority over to Egypt’s offspring.”> Exod 12:40
has a plus xal év yjj Xavaav, which envelops the period since the events
reported in Gen 12. This plus may have been introduced in order to avoid
the chronological problem that 430 years’® is too long for only the four

8 Joseph marries Aseneth, the daughter of an Egpytian priest in On (Gen 46:20M7). In
the Septuagint, the name of the city is rendered ‘HAiov ITéAs. This referring to an im-
portant city at Hellenistic times indirectly emphasizes Joseph’s glory.

8 VAN DER KoolJ, “The Septuagint of Zechariah,” 53-64, referring on Hos 3:5; Am
9:11-12; Tob 13:13; 14, 5-6; 1Macc 14:4-15, 36.

% PoLA, “Von Juda zu Judas,” 576. Some manuscripts (V A-Q’-198-233'-407-449'-
534'-86° Cyr) include also the article.

91 Cf. DORIVAL, Les Nombres, 42—43.

92 Cf. WEVERS, Numbers, 435-439.

% WEVERS, Genesis, 68; cf. also HUGHES, Secrets of the Times.

94 ROSEL, Ubersetzung, 135—144 (including discussion on other proposals).

9 WENHAM, Genesis 1-15, 130; SIEGERT, Zwischen Hebrdischer Bibel und Altem
Testament, 296.

% The discrepancy between the 400 years according to Gen 15:13 and the 430 years
according to Exod 12:40MT is another problem. In his Quaestiones in Genesim, Philo
does not address this issue (we would expect a remark after Qu. Gen. 3:12). According to
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generations mentioned in Exod 6:16-20.°7 There is another possibility,
however: the translator or a scribe within Hebrew tradition was ashamed
by the sheer length of Israel’s stay in Egypt.”® 1Kgs/3Reg 6:1 offers differ-
ent readings concerning the date of the temple’s construction after the exo-
dus (MT: 480 years; LXX: 440 years). The Masoretic reading states the
symbolic number 12 x 40%° times whereas the Septuagint reading can be
understood as harmonization with 1Chr 5:29-34!%: 40 years of priesthood
are granted for every one of the 11 generations mentioned.'”!

3.6. Theological Tendencies

A study on historiography in the Septuagint must include the issue of theo-
logical tendencies. Despite the increasing tendency to emphasize God’s
transcendence,'®> God’s activity in human history is a foundational notion
within ancient Judaism.

3.6.1. God is Good

Plato’s basic thesis'® is paramount within Greek philosophical theology
and yet also converges with analogous insights in the Old Testament.

Of course, this recognition does not imply a general tendency to deal
with texts that do not cohere with Plato’s thesis. In Isa 45:7"*X and Jer
11:4"%X for example, the ambiguity in God’s action is not clarified. In
other texts, the translation includes alterations. According to Exod 4:24, it
is not God himself but his angel who is responsible for attacking Moses.'%
In Exod 15:3"*X and Isa 42:13"%X| God is praised for “shattering wars”,

KREUZER, “430 Jahre,” 207, the period of Joseph’s ministry in Egypt is estimated as a
period with-out oppression.

7 DURHAM, Exodus 172; WEVERS, Exodus, 190; KREUZER, “Zur Prioritit und Ausle-
gungsgeschichte von Exodus 12,40 MT,” 254. WALTER, Fragmente jiidisch-hellenisti-
scher Exegeten, 289), offers another explanation: Exod 12:40 has a minus. The Vorlage
perhaps mentioned only the children of Israel.

98 SIEGERT, Zwischen Hebrdischer Bibel und Altem Testament, 296f.

% WELLHAUSEN, Composition, 265; MULDER, / Kings, 231.

100 Zadok 1 is priest during David’s reign (2Sam 8:17; 1Chr 27:17).

101 MONTGOMERY/GEHMAN, Kings, 143; WISEMAN, I and 2 Kings, 104; COGAN, I
Kings, 236.

102 Such tendencies are also sometimes present within Alexandrian scholarship on
Homer. Zenodot rejected //. 3:423-427 (Aphrodite’s help) and 7/. 4:88 (Athene “searched
for” Pandaros). Cf. PFEIFFER, Geschichte 146, VAN THIEL, “Homertext,” 13, 22.

103 Plato, Rep. 11 379c, LCL 237:184.

104 On the history of the interpretation of Exod 4:24-26, see my study “The Impact of
Reception History for the Research of Septuagint” (in this Volume pp. 413—414).
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not for being a warrior, but that does not entail pacifism.!%> Other texts
where such tendencies are debated are Gen 4:7;'% Num 15:36;'%7 1Kgdms
6:19;'% Isa 63:3;'% Jer 19:9.'1° Sometimes, however, the history of textual
transmission is uncertain. According to Jer 21:7"*% it is God who will not
spare Israel, but according to Jer 21:7MT it is the king of Babylon. Perhaps
the Masoretic text is avoiding the notion of God’s cruelty,'!! but the Sep-
tuagint reading could be a secondary harmonization with Jer 13:14.

God is good, and there is no need for him to feel remorse over his ac-
tions. The Hebrew verb oni is semantically ambiguous. It can mean “to
repent” or “to be comforted.” When God is the subject of this verb, the
typical rendering petavoéw is in most cases replaced by mapaxéxinuat. The
translators sometimes''? chose the latter to avoid discrepancy with 1Sam
15:29 (God “is not a mortal that he should change his mind”).!'3 In other
cases, the idea of God changing his mind goes unchallenged. Instead, God
is distanced from administering punishment and associated with benevo-
lent activity. From a reader’s perspective, this emphasis points to the ef-
fects of humans turning away either from evil (Jer 18:8) or good (Jer
18:10). God’s positive reaction to humans turning away from evil encour-
ages human beings in their moral progress, whereas God’s negative reac-
tion warns human beings to not turn away from the good.

3.6.2. Stylizing Human Beings
3.6.2.1. Reducing Misbehavior

In Exod 32:5, the term for altar, namn, is rendered by Buciastipiov, a neol-
ogism referring to legitimate altars, not by Bwués, a term used in many

15 God brings a conclusion to the wars with his victory; cf. Judith 16:2; cf. BONS,
“‘The Lord is the One Who Crushes Wars’,” 164.

106 WEVERS, Genesis, 55, supposes a misreading (nni% instead of nnab). According to
ROSEL, Ubersetzung, 105, however, diatpéw never is used as a translation of nn.

197 mn is omitted, perhaps avoiding an explicit connection between God’s command
to Moses and the death of the sinner (ROSEL/SCHLUND, “Arithmoi/Numeri,” 469).

18 Cf. my study “The Septuagint of Samuel and the Targum Jonathan,” in this volume
p- 74.

109 Jes 63:3XX avoids the notion of the “clothes of God, sparkled with blood”.

10 Jer 19:9MT reads D33 Ava-nx onnbarm (“I will give them the flesh of their sons
to eat”). In the Septuagint, it is reduced to xal dovral Tég cdpxas T@V vIBY adTéy (“they
will eat the flesh of their sons”), but also in 4Q72: 19aR(") = “they shall eat.”

1 STIPP, “Zur aktuellen Diskussion,” 652.

112 Gen 6:6"%X; 1Chr 21:15"%X; 1Kgdms 15:11; Jer 20:16%%%; Jer 49:10"*X, — The
translator of Am 7:5 read the consonants oni as imperative. He interpreted the text as the
prophet’s plea for God’s repentance, not as statement of God’s real action.

3 We should not, however, over-emphasize the difference between the two verbs.
Ancient commentators felt obliged to explain this difficulty, cf. Origen, Hom. Jer. 18.6,
SC 238:198-204, Theodoret of Cyrus, Qu. Gen. 52, OECT:110.



44 The Septuagint and Its Interpretation

cases for illegitimate altars. The translator thereby avoided portraying the
first high priest Aaron as sinful.!'*

Jer 17:1-14MT has no parallel in the Septuagint. Since the text strongly
emphasizes the sin of Judah, it is at least debatable whether or not the
translator — or a scribe within the Hebrew transmission — omitted this em-
barrassing passage.'!"”

Reports mentioning the wrath of Israel’s elites are an obstacle for any
self-portrait of Judaism as a philosophical way of life. Therefore, Moses’s
harsh reaction to Dathan’s and Abiram’s rebuke (Num 16:12—-14) in Num
16:15 is reduced to indignance.''® Similarly, the proper state for communi-
cating with God for Samuel,!'” David,'!® and Jonah is not wrathfulness but
being disheartened.'"”

Both drunkenness and sexual activity before marriage were regarded as
immoral within ancient Judaism. In the report of Ruth’s night-time en-
counter with Boas (Ruth 3:7), the verbs nw" (“and he drunk”) and 20wm
(“she laid down”) are omitted, either by the translator or by a Hebrew
scribe. The reader should not be led to think that Boas was drunk or that
Ruth planned to have sexual intercourse with him.!?

2Kgs 2:23 describes young children jeering at Elisha. The prophet then
curses the forty-two children, and two bears rip them apart. The Antioch-
ene text or its Hebrew Vorlage offers the plus xal éAibalov adTév, added in
order to excuse the prophet’s harsh reaction.

3.6.2.2. Conformity with the Torah

Within the Old Testament, 2Kgs 14:6; 23:25 and 2Chr 7:17 are seminal.
Along these lines, the translators manifest their Torah-orientation insofar
as they also portray other figures or characters in a positive light, similar to
Sirach.'?! The report of Amram’s marriage with Iochabed (Exod 6:20) is
modified: Tochabed is not Amram’s aunt, but the “daughter of his Father’s
brother,” i.e. his cousin. The translator wished to avoid any violation of
Lev 20:20.'?? The obedience of the patriarchs to the Torah before the reve-

114 Tov, “Theologically Motivated Exegesis,” 263-264.

115 FISCHER, “Zum Text des Jeremiabuches,” 324.

116 The mention of Moses’s humility (Lev 12:3MT)/meekness (Lev 12:3%X) is telling.

17 1Kgmds 15:11.

118 2Reg 6:8; 1Chr 13:11. Another explanation, however, would be inner-Greek error
(¢Bupéw instead of Bupbw).

119 Cf. HECKEL, “Jona,” referring to PERKINS, “The Septuagint of Jonah,” 45.

120 BoNs, “Die Septuaginta-Version des Buches Ruth,” 214-215.

121 Cf. Sir 46:11; 49:1-3. Concerning analogies between the Chronicles and the book
of Sirach cf. ROSE, “David im Lob der Viter (Sir 47,1-11),” 369.

122 SCHMIDT, Exodus, 294. The translator of Num 26:59%%X however, does not follow
this example.
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lation of the Torah was part of the portrayal of Israel’s history in both the
Septuagint and early Judaism in general.'?3

Within the conflict described in Num 16, Moses states that he did not
take “any donkey from them, and I have not harmed one of them” (Num
16:15). Whereas the MT in the first part of this statement only mentions
the donkey, the Septuagint expands: “I have not taken what was desired
from any one of them.” This change is an example of idealizing the por-
trayal of the figure of Moses.!'?*

Elkanah’s and Hanna’s offering according to 1Sam 1:21 is modified by
a plus: they offer “all the tithes of the land”, in conformity with Lev 27:30.
The vow of 1Kgdms 3:11 in the Septuagint and in 4Q51 includes a plus
(“and he will drink no wine”); this rendering portrays Samuel as a Nazirite
according to the terms in Num 6:5. According to 2Reg 6:14, David’s cloth-
ing is “a distinguishing garment”, not the garment of a priest. Similarly,
2Reg 8:181%X portrays David’s sons not as priests but rather as “chiefs of
the court”, which also occurs in 1Chr 18:17.

3.6.3. Negatively Stylizing Characters

In certain renderings of the events of “Israel in the wilderness”, sometimes
the behavior of the people is characterized not only as quarrel but as strife
(Num 20:13).!%5 According to Num 16:13; 21:5, the people begin to think
that Moses’s real intention is to kill them in the wilderness. Additionally,
Moses’s and Aaron’s transgression is emphasized (Num 27:14-%X). The
sons of Eli violate the xaffjxov (1Kgdms 2:16 in a plus to 1Sam 2:16).
They are also a negative example with regard to the standards of Greek
education that may have existed in certain parts of ancient Judaism. The
seven prophets who are Jeremiah’s opponents are named pseudo-
prophets.'?® For similar reasons, Ananias is not named a “prophet” in Jer
35:12, 15, 175XX (diff. Jer 28:12, 15, 17MT).127

123 SCHAPER/WEBER, “Exodos,” 286, referring on LE DEAUT, “La Septante, un Tar-
gum?,” 174 n. 135.

124 Cf. bMeg 9b.

125 WEVERS, Numbers, 328. In my view, the translator understood 12*1 as connected
with 2%, “strife”.

126 Jer 33:7; 35:1%XX diff. Jer 26:7; 28:1MT; cf. Jerome, in Jer. 5:38.2; 5:56.2, CCSL
74:255.269. Cf. my study ‘Prophecy and Pseudo-Prophecy’ (pp. 532-558 in this volume).

127 Jerome, in Jer. 5:61.2, CCSL 74:272-273.
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4. The Septuagint and Luke-Acts

4.1. Remarks on Method

With regard to method, we must consider the ways in which the Septuagint
and Luke-Acts are comparable.

1. Possible source texts of Acts (as texts) are unavailable.

2. The author of Acts was unable to examine the Septuagint alongside
its Hebrew source texts. The literary and theological tendencies discussed
here were therefore not accessible.

3. Israel’s Bible was part of the author’s literary and theological context
und concept. He was able to imitate the style of the Septuagint.'?® Howev-
er, this does not necessarily indicate whether genealogy (textually-based
tradition received by the author of Acts) or analogy (linguistic imitation by
the author of Acts) is the best framework for explaining the parallel phe-
nomena in both Luke and the Septuagint.

4. There may also have been other sources behind Luke’s historiog-
raphy. It is a given, however, that biblical literature is especially influential
when biblical themes are involved.

4.2. Avoiding Discrepancies

Due to challenges of method (see 4.1.), we cannot decide where and why
the author of Acts made historical corrections.'? What we can see, howev-
er, is that he was not interested in correcting discrepancies in every case
when integrating traditions: none of the figures mentioned in Acts 10:1-
11:18 has Luke 24:47 in mind.'*°

4.3. Intratextual Harmonizations

Sometimes Luke harmonizes sayings of the Bible or sayings of Jesus in his
presentation. The singular vedeAy in the quotation of Dan 7:13 in Luke
21:27 could be an intra-textual harmonization to Luke 9:34'3! or Acts 1:9,
11, where Jesus’s ascension in a cloud is the counterpart to his expected
return. Within Luke 7:18-23 (part of the Q-tradition), the author inserted
Luke 7:21 in order to demonstrate that the announcements Isa 29:18; 35:5—
6 had truly been fulfilled in Jesus’s life and work. In Luke 21:12, the au-
thor harmonized his Vorlage Mark 13:9 according to his record of early
church history. Anticipating Acts 5:19, he inserted the term ddAaxar; fur-

128 Cf. Luke 1:5, further Luke 1:63: Zypaev Aéywv.

129 In his Gospel (Luke 3:1, 19; 9:7), the author corrects Mark’s characterization of
Herod Antipas: He was not “king” (Mark 6:14), but “tetrarch”.

130 Only for this reason are we able to characterize Acts 10:1-11:18 as traditional.

3V WIEFEL, Das Evangelium nach Lukas, 354 n. 3.
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thermore, he reverses the order of #ysudéves and PagiAels in light of Acts
21:12-16. The quotation of Joel in Acts 2:17-21 involves two pluses: 1.
xal mpodntevovaty (V. 18) is inserted, perhaps reflecting Num 11:27-29 or
anticipating Acts 19:6: The Holy Spirit is at work in women and men (cf.
Joel 3:2). 2. The term onueia is inserted in light of Acts 2:22, 43; 5:12; 6:8.

4.4. Tendencies of Actualizing

The tendency to actualize the names of nations is absent due to the tem-
poral proximity with the reported events. Administrative terminology is
actualized not with regard to the political realm but rather to ecclesiastical
structures. According to the author of Acts, Paul is active within a circle of
congregations lead by elders — in the original Pauline letters, the term
mpeafutepot is absent. Due to contemporary concerns, Luke emphasizes
the political loyalty of Christians to the Roman Empire. His records of sit-
uations of conflict with Jewish authorities in Acts 4; 5 are transparent also
for conflicts with non-Jewish authorities.!3?

4.5. Theological Actualizing
4.5.1. Reducing Misbehavior

Within Luke-Acts there is a well-known and often criticized tendency to
eliminate'>? or minimize'** inner-Christian conflict and to reduce the mis-
behavior of the disciples.'*> With regard to the results of this study, how-
ever, Luke’s mode of presentation perhaps is more understandable.

4.5.2. Conformity to the Torah

In the Septuagint, the tendency to present figures or characters after Moses
in a positive light — specifically as observant of the Torah — is motivated
by the interests of ethical admonition. Within Acts, we can compare Acts
15:21, 28-29: Gentile Christians really should observe the Apostolic de-
cree to ensure a minimum of cultic purity. Respect for Jewish sentiments
may also be responsible for Timothy’s circumcision — there is no proof that
Paul really circumcised him. Sometimes the author of Luke-Acts empha-
sizes the observance of Torah for apologetic reasons.!*® In my view, there
is no influence from biblical models in this regard.

132 Acts 5:29, 41 are applicable on both Jewish or non-Jewish authorities.

133 Cf. Acts 18:1-17 on the one side, the Vivace furioso 2Cor 10—13 on the other.

134 Cf. Acts 6:1-7; 15:36-41.

135 Mark 8:32-3; 14:50 have no parallel in Luke’s Gospel.

136 Luke characterizes the parents of Jesus as obedient to the Torah (Luke 2:24), just
as he does with Paul (Acts 23:5). The Jesus movement did not intend to be antagonistic
towards Jewish practice and belief. Luke inserts an episode with Herod Antipas into the
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4.5.3. Negative Characterizing

Luke reinforced the negative characterization of non-believing Jews with
regard to their actions taken against Jesus,'?” Stephen,!*® and Paul'*’, prob-
ably due to apologetic reasons concerning the portrayal of the Roman Em-
pire!*? and the failing mission attempts among Jews. Similarly, he enhanc-
es the portrait of Judas by mentioning the influence of Satan (Luke
22:3)."! From the perspective of reception-history, a reader of Chronicles
may not have seen any problems in Luke’s strategy.

It is also possible that Acts 12:20-23 could be explained by this tenden-
cy; Josephus’s tale (4nt. 19:343-350) is not a counter-argument. Distinct
traditions are recorded by Josephus and Luke, but both from the point of
view of biblical monotheism.!'*?
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